7 


164 THE, HINDOO MYTHOLOGY. 


temple, and read the Chündëë, daily in their names ;— 
others place bramhúns here for these purposes, for two or 
three months in the year ;—sepoys from all parts of Hin- » 
doost'hanú resort to this temple as often as they can obtain 
leave of absence ;—mothers present offerings, praying for 
‘the recovery of their children, and promising to bring the 
restored child in their arms when they come to fulfil their 
vows*; or, that it shall be invested with the poita*, ‘or pass 
through some other ceremony at the temple ;—servants in 
search of employment make vows to the goddess to present 
her with a month’s wages, if she will raise them to such a 
= situation ;一 in a word, the occasions of drawing people to 
‚this famous temple are as endless as the superstitious hopes 
and fears, the crimes and the wants of the worshippers. 


Goats are devoted to Kaléé, and kept, in some cases, for 

a long time, till the owner be able to meet the other ex- 

i penses attending the offerings and worship. These animals 
are called the goats of Kaléé. 


The village of Kalee-ghüttü (or Kaléé-ghatii) owes the 

N. part of its present population to this temple ; from 
which near two hundred persons derive their subsistence, 
Ges of the proprietors, who amount to about thirty 
families. Some proprietors have a day in turn, o half 
q day, and others two or three hours; to whom all the 


ZŠ 
a alte, 
i m: hair of some children is not cat all the vow be f 
„others; ey 'ate a lock of the child’s hair, Dn cn 
` ke hillock of human hair, collected at the times rge 
i 0 ites i ed near the temple. 


1 ın, once ات‎ me, that he had seen not less das three 
۱ | with the poita in one day at this place; on which 
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offerings presented in the portion of time thus rd 
belong. All these families have become _ q 

In the month Magi, a festival is held in various places 
of Bengal in honour of Ghatoo, the god who presides over 
blotches on the skin; but the-assembly.at Kalét-ghatii is 
very great. At the time of swinging in Choitrü also, the 
concourse of people at this place is also par large. See 
the account of Shivú. Kirg? 


I here add a rough account of what is expended on this 
idol monthly :一 
` Rs. As: P. 
80 







Buffaloes slain, (5) - - - - - = -\- 0 
Goats ditto, (1000) - - - - a - = - 800 0 
Sheep ditto, (30) - - -.- - = < - 40 0 
Rice, (200 ewt.) - - - -.- - BE 440. 0 
Salt, Spices, Pease, Fish, 866. -.- - - - 200 0 
Claritied Butter, - - “gon rar | ره‎ 
Milk and Curds, - - - - - - - - - 5 0 
Sugar, (11 ewt.) - - - - - -.-.- - 105 0 
Sweetmeats, (22 cwt.) == - - - - .- 360 0 
Plantains, (25,000), ` - - - -ir = - - 50.0 
Evenin offerings, - - - -.- 60.0 
ma 90 1.0. 
ند سای بت ها‎ a 
ES: RS i 
- - - - - 300 0 
Pig Ms 
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“SECT. XX.— Other — of ویو‎ ۳ ۳ 
+ 
x Chamönda> This. image, which. is, ending to that of 


- Kalēč, except that, Chamünda is represented with two 


giants’ heads in her hands, and as sitting on a dead body, 
is seldom or never made. The goddess is worshipped at 
the festival of Doorga, on three different days. 2 


Shmishanii-Kaléé*.—When this image is made, other 
figures are introduced, as those of the giants Shoombhú 
and Nishoombhü, of jackals, dead bodies, ۰ 
giants are represented as sitting on elephants, throwing 
arrows at the goddess ; while the latter is standing on her 
husband, and aiming blows at them with a sword. ‘The 
ceremonies of ip are like those performed in honour 
¿$ Kaléé: the begins at the total wane of the 
© moon in Maghü, ry continues for three nights. Revelling 
is carried to the greatest pitch: some of the worshippers, 
and not unfrequently the sons of rich men, dance before 
the image naked, ‘ glorying in their shame.’ A few Hin- 
bg adopt this goddess as their ein deity. 


pa و وت‎ — Another form of Kale, whose i 
it resembles! except in the colour, which is blues! 
is celebrated on the fifteenth night of the decrease 
of the moon i in Maghú :—the present fruit, diversion ;—and 
Hino, heaven, Such. are the ideas of the poor | 
ولد‎ af village APASPA nie the 
3 Y 
i Chaqa and na, two Er Ber 
denote Kaléé dwells in the place of burning the 
Shmûshanl means a cemetery. | = 
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expense, at other times a rich man bears it alone. Many 
bloody sacrifices are offered, and a great shew made, espe- 


cially with illuminations; to which are Y dancing, sing- 
ing, music, Se... 


Phitlit-húree*.—This form of Kaléé is that of a black 
female, with four arms, standing on the breast of Shivú. 
She is" worshipped at the total wane of the moon in the 
month Jyoisht'hú, or in any other month, at the pleasure 
of the worshipper. The offerings are numerous, especially 
of fruits: and buffaloes, goats, and sheep, are sacrificed. 
The day after the worship, the image is thrown into the 
river. ۱ de 

| ی بت‎ 可 

Bhiidrii-Kaléé*—An image similar to that of Kalëë ; the 
worship also resembles that which is paid to that goddess. 
The image is in some places preserved, and worshipped 
daily. ۲ $ 


Oogrü-chünda® is worshipped at the total wane of the 
moon in the month Kartikú : in some places temples made 
of clay are erected in honour of this goddess, in which she 
is Kern either daily or monthly. 


ee h.—A black female, with Br # sitting 
on a throne; to whom a number of temples are dedicated, 

containing stone or clay images of the goddess. “She is 
worshipped daily ; also ۳ fortunate days, at the pleasure 
of her numerous disciples as well as at the great festivals 
of Doorga, Kaléé, &c. Se bloody و‎ cis are offered 
to her. AA a 


x @& 5 ۸ با‎ a مج‎ 
1 
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Nüvü-pütrika‘.— These ninê goddesses are worshipped at 
the great festivals, but with the greatest shew at that of 
Doorga ; when these assistants of Doorga in her wars are 
represented by nine branches of different trees: Rümbha, 


+ by a plantain k; Küchwes-rööpa, by a kichwéé'; Húridra, 


by a hiridra™ ; Jüyúntëë, by a Júyúntëë" ; Vilwarööpa, by 
a vilwü®; Darimes, by a darimú”; Ushoka, by an úsho- 
kúq; Manúka, by a manú"; and Dhanyü-rööpa, by a 
dhanyús. 


"Bhöemü-chündee*.—This image is made and worshipped 
at Benares: in Bengal also the goddess is worshipped, 
“especially on a Tuesday, ‘before another image, or a pan of 

es poe some — representative of an idol. 


Upiirasita a ~ is no public festival in honour of 
this goddess,” r is her image set up for worship; but in 
times of sickness she is worshipped before the shalgramü, 
when forms of praise from the Túntrús are Eo rr 
to her. 


| Vimila”*.—A stone image of his idol is worshipped in 
one of the temples erected in Orissa, near the famous tem- 
ple of Júgúnnat'hú. Bloody sacrifices are dffered to this 


goddess; but as this place is sacred to Vishnoo, these 
offerings are made in secret. Vimüla is also worshipped i in 
Bengal at the festivals Daye and Kaléé. P a 


IE er Ta e 


: j saag EE many villages in Bengal one, and 


k Musa ون‎ 1 Arum esculentum. 

» JEschynomene seshan. ° gle marmelos, 
natum a Jonesia asoca, © gh im macrorhyzon. 
> CE The terrific. e unconquerable. 


» Coriand 
x She whe pure © y She دس‎ ipe ت‎ of her - 
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in some large villages several of these images are set up. 
They are in general made of clay; but some are of stone. 
The image is commonly the property of one family, who 
worship her everyday: others in the village worship her 
when they choose; but all the gifts and offerings come to 
the person who owns the image. 1 If a child have a fever, 
the parents worship the goddess that it may recover, and 
promise to present various offerings to her if she be propi- 
tious. If a woman want a son, she procures a bramhiin to 
worship the goddess in her name ;—if another person be 
seeking employment, he prays the goddess to favour 
him ;—if a koolinú bramhün wish his daughter to be mar- 
ried, he intercedes with the goddess, and promises to’ 
celebrate her worship if she be favourabl n all oceasions 
of particular distress or want, the = +3 to these 
images with their presents and. vows, i also wor- 
ship Siddhéshwúreé, that they may be favoured with her 
smiles and be protected in thieving’. Honest and poor 
people also worship this image to obtain protection from 
thieves. An annual festival is held in honour of Siddhésh- 
wúrëë on the same day as the Shyama festival. 


F Di 
= SECT. XXL— Lükshmös.. Ë 


Is called the goddess of prosperity : she is painted yellow, 
and sits on the water-lily, holding in her right hand the 
pashü, (a rope) and in the left a necklace. agp es 


* The goddess Laverna, it is well known, was the protectress of thieves, 
who, í from ad were named Laverniones, and who worshippe her, that, 
die ' 


and intrigues might be successful; ee was a hend, 
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Vishnoo i is said to have obtained this goddess at the 
churning of the sea*; at which time all the gods were so 
charmed with her beauty that they desired to possess her, 
and Shivü was entirely overcome by his passion, The rea- 
der will remember,something similar to this in the account 
of Venus, who is.also said to have sprang from the froth of 
the sea; and whom, on being presented to the? agods, they 
all desired to marry. 


The worship of Lükshmö& is celebrated in five different 
months, viz. in Bhadrü, on the first Thursday of the in- 
crease of the moon, in the morning; in Ashwini, at the 
full moon, in the evening ; in Kartikü, on the last day of 
the decrease of moon, in the night; on the last day in 
Poushü, in’ ‘the’ orning ; and in Choitrü, on the first 
Thursday of th ease of the moon, either in the day or 
night. The k m are performed before a basket used 
as a corn-measure, painted red: the worshippers fill this 


measure with rice in the husk, and put round it a garland. 


of flowers ; then cover it with a white cloth; and, encir- 
cling it with a namber of small shells, place before it a box 
containing red paint, a comb, dc. The officiating bram- 
hún performs the usual ceremonies, varying but little from 
those at the worship of Vishnoo, in the name of the master 
or mistressf the house. No bloody sacrifices are Offered. 
Bramhüns are entertained rather liberally at this festival; 
‘but on the day of worship no alms must be given to'the 
poor, (except cooked food,) nor any money lost; lest this 
_ goddess, who i is supposed to preside over wealth, and to 
„have taken up her abode at the worshipper's s house, should 
be angry at her riches being e lead ۳9 WS 
Zu dl hala, ¿z REN Ü 
Ke is worship is celebrated in almost every Hindoo family 
CRT PEt 0۱ cur دور وه‎ bir ran 
° She is also "ile esos ` 
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five times a year; the frequency of which is not to be won- 
dered at, when it is considered that Likshméé is the goddess 
of prosperity, If a man be growing rich, the Hindoos say, 
‘Liikshméé is gone to abide at his house ;’ if he be sinking 
into poverty, they say, “Lúkshméé has forsaken him. If 
they wish to abuse another, they call him Lükshm&e-chara®. 


Thesmorning after the festival, the women take up the 
corn-measure, and preserve it for some future time of wor- 
ship: the rice is used in worship during the whole year, 
At the close of the festival, if a female of the family 
remember any stories respecting Likshméé, she relates 
them; and the rest of the family, joined by two or three 
neighbouring females, sit around and hear. In some places 
a number of persons subscribe towards the expense of 
making an image of Likshméé, and worship it on any of 
the days before-mentioned. > 
_ «Names. Lükshm&s, or, the goddess of fortunate signs ;一 

Püdmalüya, she who dwells on the water-lily ;—Púdma, she 
who who holds in her hand the water-lily ;—Shréé, she in 
whom all take refuge ;—Hüree-priya, the wife of Hiree. 


— 
” ser. XXIL.—Kojagiriú- Likshmë88*. 


Tars form of Lúkshmëë is worshipped at the full moon 
in Ashwinü, in the evening, before a corn-measure, sur- 


è In the provincial dialect it is Lükhëë-chara, that is, luckless ; thus 
forming an extraordinary coincidence of sound and meaning in languages 
so extremely different. ۷ o 

© The shastrüs have commanded that each Hindoo shall remain awake 
during the night of the full moon in Ashwini, when a festival is held in 
honour of this goddess; and from this circumstance this name is derived. 
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rounded by four plantain trees; though some persons wor- 
ship this goddess before an image of Likshméé. Bloody 
sacrifices are offered, The worshippers invariably drink 
the water of the cocoanut at this festival; and numbers 
keep awake the whole night, listening to the filthy’ songs, 
and the horrid din ‘of Hindoo music. 


—— ۰ 
SECT. XXIII سم‎ 


This is the goddess of learning, the daughter of Brúm- 
ha, and the wife of Vishnoo. She is represented as a white 
woman, standing on the water-lily, ond playing on a 
lute. E 


On the 5th day of the increase of the moon, in Maghü, 
the worship of this goddess is performed before her image, 
or a pen, inkstánd, and book; the latter articles are sup- 
posed to form a proper substitute for the goddess, who is 
called Vagvadinéé, the eloquent. The image is placed on 

«a table, either at the west or southside of the house. After 
the officiating bramhün has read the formulas and pre- 
sented the offerings, each worshipper whose name has been 
read in the service takes flowers in his hands, and, repeat- 
ing a prayer, presents them to the goddess; after which 
follow gifts to the bramhiins, and a feast. : hoy 

Every Hindoo who is able to read and write pee 
to ‘celebrate the worship of this goddess : the raja of Bürd- 
wan is said to expend 15,000 roopees annually at this festi- 

val. In every Hindoo college, the students keep the 

with great joy: many of them dance naked, and 

j are guilty of every indecency. | 
š ۶ 5 ۱ ite 
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* The day after the festival, the image is carried in proces- 
sion through the town, and then thrown into the river. In 
passing through the streets of Serampore, at the time of 
this festival in the year 1906, I was exceedingly shocked at 
observing among the crowd, who were dancing, playing on 
music, bearing flags, &c. two or three young men quite 
naked, the mob triumphing in this shocking insult on 
public*decency. To induce young men to resort to their 
houses, many prostitutes keep this feast, and connect with 
it all that low merriment which corrupts the mind and 
draws the attention of the crowd 4, 


On this day the Hindoos neither read nor write‘, though 
they will do any other secular business. They eat only 
once during the day, and those who are accustomed to eat 
fish abstain from it on this day. 


The Hindoos believe, that from this goddess they derive 
their learning and powers of eloquence‘, as well as their 
ability to read and write. Some of those who can nei- 
ther read nor write, insist upon it, that they ought to 
worship her, as they derive their powers of speech from 


à In the year 1808, I saw a group of performers reciting the Rama- 
yünü in the street; and on enquiry I found it was before the door of some, 
prostitutes, who had subscribed to bear the expense. The reason assigned. 
was, that it would be an act of merit, helping them in another world ; and 
would also draw men into whoredom. Offerings are sometimes brought 
home, and shared by a prostitute with her paramour; like the harlot, in 
the Book of Proverbs, who is represented as saying to the young man she 
met in the street, ‘ I have peace-offerings with me ; this day have I payed 
my vows.’ Prov. vii. 14. 


© The only reason I can find for this is, it is the command of the 
shastrü. 3 - 


t Ofan eloquent man the Hindoos say, “Bürkswütde sits on his tongue.” 


ore 
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hers. Others however complain, * Sürüswüte& has bestowed 
nothing on us—why should we perform her worship?’ 


The image of Súrúswútëë is sometimes painted blue, 
and placed in temples; when she is called Neelü-Sürüs- 
wütëë. 


Names. Bramhéé, or, the daughter of Brümha ;+-Bha- 
rütee, she who presides over words ;—Bhasha, she who 
bestows the power of speech ;——Sürüswütte, she who 
through the curse of a bramhün was turned into a river. 


mm 
SECT. XXIV.—Shíétiila 


Is painted as a yellow woman sitting on the water-lily, 
dressed in red, and giving suck to an infant. Before this 
image, or a pan of water, the worship of this goddess is 
performed, in any part of the year; but in general on the 
7th, 8th, and 9th of the increase of the moon, in the day 
time. Bloody sacrifices are not offered. On the 10th the 
image is thrown into the water. 


This goddess is also worshipped to obtain preservation 
from the evil effects of the small-pox. In the months 
Choitrú and Voishakhú the Hindoos inoculate those of their 
children who are two years old; on which occasion the ino- 


5 Of this fact they give the example of Raviinú, who, when Ramt was 
about to kill him, procured a reprieve by flattering his adversary ; but 
the gods, afraid lest Ravünt should be spared, sent Strtiswhté into bis 
throat, and caused him to say provoking things to Rami. 


> Or, she who cools the body at the time of the small-pox. 
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culating bramhún' presents offerings and prayers to this 
goddess in the name of the child, promising for the parents, 
that if she be kind to the child, they will present to her 
certain offerings, &c. as soon as it is recovered. At the 
close of the ceremony, the bramhiin. places the ‘lowers 
which have been offered in the hair of the child, telling the 
parents that the goddess will be favourable ; and then per- 
forms "the operation. When the child becomes affected 
with the disease, the family priest (if the parents be rich 
enough to pay for it) comes to the house every day, and 
repeats certain forms of prayer and praise to Shéétiila; after 
recovery she is again worshipped. If the child become 
dangerously ill, it is carried to an image of Shéétilla, and 
bathed in the water which has been offered to this goddess, 
some of which is given it to drink. 


Beggars of different descriptions procure a stone, gild a 
small part of it, and carry it from place to place, singing 
the praises of Sheetüla. These mendicants sometimes pro- 
claim in a village, that Sheetüla has appeared to one of 
them in a dream, and ordered, that in this village the mis- 
tress of each house shall beg at three, four, or more doors, 
and take whatever is given her, and eat it in some neigh- 
bouring garden or forest *. The most dreadful misfortunes 
being. threatened in case of disobedience, the affrighted 
women beg from door to door, and fulfil the supposed com- 
mands of the goddess. 


í The regular Hindoo doctors (voidyb) do not inoculate, but a lower 
order of bramhüns called doivigniis, or astrologers. 

k This is a trick to extort some part of the alms from thes deluded 
women. ` 
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SECT. XXV.—Múnisa!. 


Tus goddess, the sister of Vasookee™, and the wife of 
Júrútkarú, a sage, is called the queen of the snakes, and is 
worshipped to obtain preservation from their bite. She is 
represented as sitting on the water-lily, clothed with 
snakes. 


In the month Jyoist'hú, on the 10th of the increase of 
the moon; also on the 5th of the moon’s increase and de- 
crease in Ashwinü and Shravünü, as well as on the last day 
of Shravünü, this goddess is worshipped. On the three 
last occasions, the worshippers plant branches of the Eu- 
phorbia before the house, and worship them, In Shravünü 
the worship is celebrated with the greatest shew; on which 
occasion an image, or some branches of the same tree, or 
a pan of water, surrounded with snakes made of clay, is 
placed as the object of worship: in some places, twenty or 
thirty thousand people assemble; and amidst singing, 
dancing, music, &c. some persons play with snakes of dif- 
ferent kinds, particularly the cobra capello, suffering them 
to bite them. This play, however, ends fatally when the 
venomous fangs have not been carefully extracted. The 
cast called Mal, who play with snakes for a livelihood, pro- 
fess great regard for Münüsa. On the days of the festival, 
the Hindoos do not kindle a fire, alleging that one of. the 
names of .Miniisa is Urúndhúna, she who does. not cook. 
A, day ar.t two before the festival, in some places,.the women 
of the, lage (perhaps fifty or a hundred, or even two 
hun i beg rice, either in their own or an adjoini: ng vil- 


۱ Or, Münüúsa-dévëë ; the goddess who possesses pleasure in herself. 
= The king of the serpents. 
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lage; which they offer, in a field in the neighbourhood, in 
the name of Münüsa, but without an image. After thus 
offering rice, milk, curds, sugar, &c. to the goddess, they 
eat them on the spot; and this act of holiness, they say, 
preserves their children from the bite of snakes, as well as 
assists the parents themselves on their way to heaven. A 
song founded upon the following siory concludes the 
whole ;—Chandii, a merchant, not only refused to worship 
the goddess, but professed the utmost contempt for her. 
In process of time, however, she caused his six youngest 
sons to be killed by the bite of snakes: to avoid the fate 
of whom, the eldest son, Lükindürü, made an iron house, 
and retired to it; yet Münüsa caused the snake Tükshükü 
to enter by a crevice, which destroyed Lúkindúrú on his 
wedding-day: his widow escaped, and went weeping into 
the presence of her mother-in-law. The neighbours again 
attempted to reason with Chandi; but he continued obsti- 
nate, declaring that Múnúsa was no goddess. She appeared 
to people in dreams, and commanded them to persuade him 
to celebrate her worship; ‘and, after much entreaty, to pacify 
the goddess, he was induced to comply: but declared he 
would present the offerings only with the left hand"; and, 
turning back his head, he threw a flower at her image with 
the left hand. Münüsa, however, was so pleased, that she 
restored his seven sons; and from this circumstance, the 
worship of this goddess has since been very much cele- 
brated. 


When the worship is performed before an image, sheep, 
goats, and buffaloes are offered to Múnúsa, "sad even 
swine’, 


» The hand used in washing after stools. 


* Among the Egyptians swine, it is well known, were offered to 
Bacchus. 
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When a Hindoo has been bitten by a snake, the persons 
who pretend to cure him read different incantations con- 
taining the names of Münüsa. If one or two persons in a 
village have died by the bite of snakes, all the inhabitants 
become alarmed, and celebrate the worship of Múnúsa. 


SECT. XXVI.—Shiishteé? 


ls a yellow woman sitting on a cat, nursing a child. The 
Hindoos regard her as the protectress of their children, 


Six annual festivals are held in honour of this goddess, 
viz. in Jyoisht hi, Bhadrú, Ashwinü, Maghú, and two in 
Choitri; on the 6th of the increase of the moon, and on 
the last day but one of the month. 


The worships celebrated in Jyoisht'hú is performed by a 
bramhinéé, or an officiating brambún, under the vütü trees, 
or under a branch of this tree planted in the house. At the 
time of this worship, every woman of the village, dressed in 
her best clothes, with her face painted, her ornaments on, 
and her body anointed with oil, goes to the place of worship 
under the tree, taking in her hand an offering; over each 
ef which the officiating bramhün performs the usual cere- 
monies. , The offerings are sent to the house of the officiat- 
ing bramhün, or distributed amongst the eager by-standers. 
Among others who are eager to obtain some of these offer- 
ings, are women who have not been blessed with “children; ; 
each ‘of, whom sits down pensively among the crowd, and 


P She is worshipped on the sixth lunar day. 
« Ficus Indica. 
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epens the end of her garment to receive what the assembled 
mothers are eager enough to bestow: when the giver says, 
‘May the blessing of Shúshtëë be upon you, and next 
year may yeu bring offerings—with a child in your arms.’ 
The receiver adds with eagerness, ‘Ah! if she bestow this 
blessing, 1 will celebrate her worship; I will keep my 
vows, and bring offerings every year? This festival is 
called *Arünyú-shúshtëë, because the worshippers are di- 
rected to walk in some forest on this day, with fans in 
their hands, 


In those houses where the daughter is married, but has 
not left her parents, they send for the son-in-law; and at 
the close of the worship the girl’s father sends to him, on a 
metal plate, a flower, some unhusked rice, a piece of string 
consecrated to the goddess, five or six blades of döörva 
grass, a garment, &c. The son-in-law, if a person of 
respectability, contents himself with sticking the flower in 
his hair. If a'poor man, he puts on the garment, and 
raises all the other presents to his head. If the son-in-law 
neglect to stick the flower in his hair, the girl’s father be- 
comes very sorrowful; and all the spectators pronounce the 
former a dead man, for throwing away a flower which has 
been offered to Shiishtéé. 


The worship in the month Bhadrü does not differ from 
the preceding, except in its being performed by the river 
side, or at a pool of water, before the stick which is whirled 
round in churning butter, upon which a fan is placed. In 
the midst of the worship the women make little paste 


images of children, and, placing them on leaves; of the 
E or treet, present them to the goddess, and afterwards 
r Artecarpus integrifolia. 
aa2 
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throw them into the river. This festival is called Chapüra- 
shishtéé*. 


The Ashwini festival, distinguished by the name Doorga- 
shiishtéé, is in almost every particular the same as the pre- 
ceding. 


At the Maghú festival, called Shéétiila-shishté?, the 
women, on the night preceding, boil a large quantity of 
rice and pulse for offerings; mixing with the latter, in boil- 
ing, a kind of kidney beans and varttakoost. The next 
morning they bathe very early, and on their return go 
through the ceremonies of worship in the house, before 
the two_stones with which they grind their spices; and 
upon which they throw a yellow cloth, smeared with red 
lead. The worship is finished before ten o'clock, and at 
noon they eat what the goddess has left, i. e. every thing 
they gave her. 


The two festivals in Choitrú are held on the 6th, and on 
the last day but one of the month: on the 6th, in the 
morning, either before a branch of the vütü, the shalgramú, 
or some proper representative of an image; and at the close 
of the month, in the evening, before an image of Shivú. 
On the 6th the worshippers eat the bud of the Euphorbia 
inclosed in a plantain; and at the latter festival they fast 
during the day, and after worship eat some fruit, and some 
barley fiour mixed with curds or water. Rich persons eat 
swéttmeats. These festivals are called Üshokü-shüshtëë 
and Neclú-shúshtes. 


* In allusion to the making of these image: 
t The fruit of solanum melongena, 
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Another festival is held in honour of this goddess in 
some parts of Bengal, in the month Ugrúhayúnú, called 
Hiiree-shiishtéé. The worship is celebrated before a clay 
pot, filled with water, having six spouts. 


In addition to all these times of worship, females who 
have lost all their children by death, worship this goddess 
every month: beside which, after a child is six days old, 
every father, to preserve the child, performs the worship of 
the goddess, while the officiating bramhün reads the incan- 
tations; and on the 21st day of the child's age, the mother 
presents offerings to the goddess with her own hands, while 
the officiating bramhiin reads the prayers. The first of 
these ceremonies takes place in the evening, before a 
branch of the vútú tree, fastened in the house floor; the 
two stones with which spices are ground being placed 
against the wall in the inside of the house, covered with a 
piece of cloth. The husband, at the close, asks the bles- 
sing of the goddess on the child, promising to present to 
her a number of offerings when the child shall be twenty- 
one days old. Before the door the family place the skul] 
of a cow, rubbing some red lead on its forehead; and in 
three lumps of cow-dung, put on the forehead, they stick 
three cowries; upon which also they spread a yellow cloth. 
The head remains a wonth at the door of the house, as a 
kind of charm for the good of the children. 


On the 21st day of the child’s age, the mother invites 
ten or. fifteen female neighbours, who, with the officiating 
bramhün, accompany her to a stone placed at the foot of 
the vütü tree, which is supposed to be the representative of 
the goddess; around which they put a large necklace or 
garland of flowers, and go through the ceremonies of wor- 
ship in the usual manner: at the close the mother promises, 
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on condition that the goddess bless her child, that she will 
worship her every year. The mother distributes the sweet- 
meats, &c. that have been offered to the idol among the 
females present. This festival is called ۰ 


Shiishtéé has no temples in Bengal; her common repre- 
sentative, a rough stone, smeared with red paint, about as 
large as a man’s head, is commonly placed at the ‘root of 

‘the sacred vútú; to which passengers, especially women, 
pay a degree of reverence. In fulfilling particular vows to 
Shiishtéé, some worshippers surround the vútú tree with 
garlands of flowers, and great numbers of artificial lamps 
made of clay: others fulfil their vows by building an 
earthen or brick seat around one of these trees. A female 
of property, as a thank-offering after child-birth, presents 
by the hands of a bramhün a child made of curds, which 
the bramhün never fails to deyour. 


Bloody sacrifices of bullocks, goats, sheep, and some- 
times of tame hogs, are offered to Shiishté&. For receiving 
these latter offerings some persons call the goddess a 
cannibal. 


At the close of the different festivals held in honour of 
Shiisht@é, it is common for women to entertain the com- 
pany with marvellous stories relating to this goddess. The 
wives of some of the lower casts beg for a share of the 
offerings at the doors of the bramhiins. 


Sh&shtéé rides on a cat: hence the Hindoos, especially 
mothers, avoid hurting this animal, lest the goddess should 
revenge herself on their children. i 


* From ékooshú, twenty-one. 
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CHAP. IV. 


INFERIOR CELESTIAL BEINGS, OBJECTS OF 
WORSHIP. 


oie 


THESE beings are either the enemies of the gods, as the 
úsoorús and rakshüsüs; or their companions; or those who 
are employed as dancers, singers, or musicians in the 
heavens of the gods. They are worshipped at the great 
festivals, but have no separate images. 


SECT. 1.—The Usoorüs, or Giants. 


THESE enemies of the gods are the offspring of Kúsh- 
yüpü, the progenitor of gods, giants, men, serpents, and 
birds, by his different wives. They bear a resemblance to 
the titans or giants of the Grecian Mythology; and stories 
of their wars with the gods (some of which will be found 
in this work) abound in the pooranüs, Indrü, Vishnoo, 
Kartik, and Doorga, are distinguished among the Hindoo 
deities for r their conflicts with these beings*. King Vilee, 
a giant, is worshipped by the Hindoos on their birth-days, 
with the same forms as are used in the worship of the 
gods. 


° Jopisge waa represented as aiming the thunder in his right hand 
against a giant under his feet: Doorga is aiming ‘the spear in her right 
hand against an Úsoorü umder her feet. 
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Story of the churning of the sea by the gods and úsooriis,— 
The most rancorous hatred has always existed betwixt the 
Úsoorús and the gods, although half-brothers; the former 
having been excluded by the gods from succeeding to the 
throne of heaven: and dreadful conflicts were carried on 
betwixt them with various success, till both parties sought 
to become immortal. The giants performed the most severe 
religious austerities, addressing their ptayers alternately to 
Vishnoo, Shivú, and Brúmha; but were always unsuccess- 
ful. The gods, however, at last obtained this blessing at 
the churning of the sea of milk; which story is related at 
length in the Múhabharútú and other works :—The gods 
first took mount Múndúrú, placed it in the sea, and wrap- 
ping round it the serpent Vasookéé, began to whirl it round 
as the milk-men do the staffin making butter. The gods 
took hold of the head of the snake, and the giants of the 
tail; but being almost consumed by the poison from the 
mouth of the serpent, the gods privately entreated Vishnoo 
to prevail upoñ the giants to lay hold of the head; upon 
which he thus addressed them: ‘ How is it,’ said Vishnoo, 
> that you, giants as you are, have taken hold of Vasookéé's 
tail?’ The gods and the giants then changed places; and 
the elephant Oiravütü first arose from the churned sea to 
reward their labours ; afterward the gem Koustoobhü—the 
horse Oochoishriiva—the tree Parijatu—many jewels—the 
goddess Lukshméé—and then poison. Full of alarm at 
this sight, ` the gods applied to Müha-devü (Shiva) ; 3 who, 
te. Save: the: world from destruction,- drank up abe poison, 
ahd received no other injury than a blue Puk, on his 
throat». ' Next came up’ the water, of i im art 
‘the 850,000 





> Hence this god js called Neeli- kanth, Lie 102 
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boon, Vishnoo proposed to divide it with. his own hands : 
but while the úsoorús went to prepare themselves by bh- 
ing in the sacred stream, the gods drank up the gree st 
part of the nectar; and, to give them time to drink “hie 
whole, Vishnoo assumed the form of a most captivating 
female; with which the giants were so charmed, that they 
totally forgot the nectar. Onc of them, however, having 
changed his shape, mixed with the gods, and, drinking of the 
water of life, became immortal; but Vishnoo, being informed 
of this circumstance by Sööryü and Chúndrú, (the sun and 
moon,) cut off the head of the giant. The head and trunk, 
being thus immortalized, were made the ascending and 
descending nodes, under the names Rahoo and Kétoo. 


سس 
SECT. IL.— The Rakshüsüs.‏ 


Many stories respecting the wars of the rakshüsüs, or 
cannibals, with the gods, are contained in the pooranüs 
and other shastrüs, and several will be found in different 
parts of this work. They are represented as assuming at 
pleasure the different shapes of horses, tygers, lions, buffa- 
loes, &c.: some have a hundred heads, and others as many 
arms. In the Hindoo writings Maléé, Soomaléé, Ra- 
vúnú, Koombhü-kürnü, Vibhééshiint, Indrü-jit, Utikayú, 
and others, are distinguished as renowned rakshüsüs. As 
soon as born, these giants are said to arrive at maturity. 
They devour their enemies. All the rakshüsüs are bram- 
hüns, and are said to dwell in the S. W. corner of the 
earth. 


* Some of the giants of the Grecian mythology, it will be remembered, 
had a hundred arms. 
VOL, I. Bb 
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Noiritü, a rakshüsü, is one of the ten guardian deities of 
the earth, and presides in the S.W. In this character he 
is worshipped at all the great festivals. He is represented in 
the form of meditation used by the bramhiins as a black 
man, having in his right hand a scimitar. 


Story of Koombhü-kürnd.—Immediately after his birth, 
this cannibal stretched his arms, which were in proportion 
tu his body, and gathered into his mouth every thing within 
his reach. At one time he seized five hundred courtezans 
belonging to Indrú; at another the wives of one hundred 
sages, and cows and bramhüns without number. Briimha 
at length threatened to destroy him, unless he contented 
him with less, as he would presently cat up the earth. He 
now became more moderate, and began to perform the 
most severe austerities in honour of Briimha; which he 
‘continued for ten thousand years. The gods trembled on 
their thrones, lest Koombhú-kúrnú, obtaining the blessing 
of Brumha, and especially the blessing of immortality, 
should swallow up every thing, gods and men. They 
appealed to Brümha, and persuaded Súrúswútte, the god- 
dess of learning, to enter into Koombhü-kürnü, and excite 
him to ask this blessing, that he should continue to sleep 
day and night; which request Brümha granted, and sent 
the voracious rakshüsü to enjoy his everlasting sleep. The 
friends of Koombhü-kürnü however persuaded Brümha to 
change his destiny: who now ordered that he should sleep 
uninterruptedly six months, but on the last day of the sixth 
should awake; during half of which day he should fight 
‘with and conquer Briimha, Vishnoo, and Shivú, and during 
the other half be permitted to devouras much as he chose. 
At one meal he devoured six thousand’ cows, | ten thousand 
sheep, ten thousand goats, five hundred bußäloes, five 
thousand dcer, and drank four thousand hogsheads of 
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spirits, with other things in proportion. After all, he was 
angry with his brother Ravúnú, for not giving him enough 
to satisfy nature. His house is declared to have been 
twenty or thirty thousand miles long, and his bed the 
whole length of the house, * Lünka itself, says the Rama- 
vúnú, is eight hundred miles in cireumference :—where 
then was the place for this bed? 1 have heard this ques- 
tion pat by a person to the bramhiins, who, unable to find 
room for Koombü-kürnü’s bed, were laughed at by the 
shöödrüs, their disciples. 


The Gündhürcus and Kinnitrits are celestial choiristers, 
male and female. The latter have horses’ heads“!!! 


The Fidya-dhürüs are male and female dancers. The 
Upsürüs are also female dancers, greatly celebrated for 
their beauty: they have been frequently sent down to earth 
to captivate the minds of religious devotees, and draw them 
from those works of merit which were likely to procure 
them the thrones of the gods. Eight of the üpsürüs are 
mentioned as beyond all others beautiful: Oorvvishéeé, 
Menüka, Rümbha, Pünchü-chööra, Tilottüma, Ghritachéé, 
Boodbooda, and Mishrü-keshee. The five first of these 
are the mistresses of the gods, and keep houses of ill-fame 
in the heaven of Indrü. When any one of the gods visits 
the king of heaven, he generally spends some time with one 
or more of these courtezans. 


Story respecting the son of Indrü and an Upsüra.—On a 
certain occasion, many of the gods were invited to an 
entertainment at the palace of Indrü. In the midst of the 


à Some.ıqea may ve formed of the taste of the early Hindoo poets, 
who here reprepept Hesvenly music as coming from beings with tho 
mouths of horses ! ` 

»b2 
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dance, Gúndhúrvú-senú, the son of Indrú, was fascinated 
with the charms of one of the üpsüras; and behaved so in- 
delicately, that his father commanded him to descend to 
the earth in the form of an ass. All the gods joined the 
son in endeavouring to appease the angry father ; who ulti- 
mately directed that Gúndhúrvú-sénú should be an ass in 
the day, and a man in the night: he promised his son too, 
that when Dhara, the king, should burn him, he ‘should 
recover his place in heaven. With this modification of the 
curse, Gúndhúrvú-sénú sunk to the earth, and alighted in 
the form of an ass near a pond at Dhara-uúgúrú. In the 
day the fallen son of Indrú remained in this form near the 
pond; and in the night, in that of a man, he wandered 
from place to place to appease his hunger. One day a 
bramhün came to this pond to bathe; when Gündhürvü- 
sénú told him that he was the son of Indrü, and requested 
him to speak to king Dharü, to give him his daughter in 
marriage. The bramhün consented; but on speaking to 
the king, the latter refused to believe that’ he was Indrü’s 
son, unless he himself had some conversation-with him. 
The next day the king. went, with his counselors and 
courtiers, and held a conversation with the ass; who-related 
his history, and the cause of his degradation: but the king 
still refused assent, unless he performed some miracle. ‘To 
this the ass consented; and in one night raiséd a fort of 
iron forty miles square, and six high. The next day the 
king, seeing the fort finished, was obliged to consent, and to 
appoint the day of marriage. He invited bramhüns, kings, 
and other guests without number, to the wedding ; and, on 
the day appointed, with dancing, songs, and a midst splendid 
shew, (the bride being adorned with jewels 
attire,) they marched to the iron fort to. give hee: 
daughter of king Dharü in marriage tó” “the š Pe 
¿Oúntry weddings are celebrated in the: day? 
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ready, they sent a bramhún to call Gúndhúrvú-sénú from 
the pond; who, elated in the highest degree, having bathed,; 
accompanied the bramhún to the assembly. Hearing music 
and songs, Gúndhúrvú-sénú could not refrain from giving 
them an ass's tune: but the guests, hearing the braying 
of the ass, were filled with sorrow: some were afraid to 
speak their minds to the king; but they could not help 
whispering and laughing one amongst another, covering 
their mouths with their garments: others muttered to the 
king, “O king, is this the son of Indrú? O great monarch ! 
you have found an excellent bridegroom ; you are peculi- 
arly happy in having to give your daughter in marriage to 
the son of Indrü ; don’t delay the wedding; in doing good 
delay is improper; we never saw so glorious a wedding; 
we have heard of a camel being married to an ass, when the 
ass, looking upon the camel, said, “Bless me! what a fine 
form!" and the camel, hearing the voice of the ass, said 
<“ Bless me! what a sweet voice !’— The bramhüns continued : 
‘In that wedding, however, the bride and Bridegroom were 
equal; but in this marriage, that such a bride should have 
such a bridegroom is truly wonderful!’ Other bramhüns 
said, “O king, at other weddings, as a sign of joy, the sacred 
shell is blown; but thou hast no need of that,’ (alluding to 
the braying of the ass.) The females cried out, “O mother! 
what is this ! at the time of marriage to have an ass ! What 
a miserable thing! What! will he give such an angelic 
female in marriage to an ass?”—The king, ashamed, he'd 
down his head. At length Gündhürvü-senü began to con- 
verse with the king in Süngskritü, and to urge him to the 
fulfilment.of his promise; reminding him, that ‘there was 
no act more meritorious than speaking truth, (putting the 
king im gaind.of his promise;) that the body was merely a 
garment,’ ni id that.wise men never estimate the worth of a 
person, by the clofhes he wears; moreover, he was in this 
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shape from the curse of his father, and during the night he 
should assume the body of a man. Of his being the son of 
Indrü there could be no doubt. The minds of the guests 
were now changed, and they confessed, that though he had 
the outside of an ass, he was unquestionably the son of 
Indrü; for it was never known that an ass could speak 
Súngskritú. The king, therefore, gave his daughter to 
him in marriage. By the time the guests were dismissed 
night drew on, when Gúndhúrvú-sénú assumed the form of 
a handsome man, and, having dressed himself, respectfully 
went into the presence of the king. All the people, seeing 
so fine a man, and recollecting that in the morning he would 
become an ass, felt both pleased and sorrowful. The king 
brought the bride in great state to the palace, and the next 
day gave her servants, camels, jewels, &c. and dismissed the 
guests with many presents. Dhara, however, in the midst 
of his other cares, Could not but feel anxious that Günd- 
húrvú-sénú should throw off his ass’s body. After a thou- 
sand contrivances, he said to himself, ‘ Gündhürvü-senü is 
the son of Indrú; therefore he can never die: “at night he 
casts off his ass’s body, and it lies like a dead body : I will 
therefore burn this body, and thus keep him constantly in 
the shape of a man.’ Accordingly, one night, he caused 
the ass’s body to be burnt,—when Gúndhúrvú-sénú ap- 
‚peared in his presence, told him that now the curse was 
‘removed, and that he should immediately ascend to heaven. 
After saying this he withdrew, and the king saw him nə 
more. 


Nayikas. — These are female companions of Doorga, and 
are worshipped at the festivals of this adess, Eight of 
them have a preeminence over the rest" The‘ Tüntrü- 
shastrlis declare, that these females visit the worshippers 
either as their wives, or as mothers; and declare to them 
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how they may obtain heaven: or, as sisters, bring to them 
any female they choose, and reveal whatever they desire to 
know of the present or future. He who wishes to obtain 
the company of a Nayika must worship her thrice a day, 
and repeat her name at night in a cemetery for seven, or 
fifteen, or thirty days. On the last night he must continue 
to repeat her name till she appears to him, and asks what 
he wislfes for. She remains with him during the night, and 
departs the next morning, leaving with him presents to a 
large amount; which, however, he must expend the next 
day, or they will all evaporate. Tf the worshipper wishes to 
go to any place in the three worlds, the Nayika takes him 
thither in a moment. If after cohabiting with one of the 
Nayikas, he cohabit with any other female, the Nayika 
immediately destroys him. Anündü-chündrü, a bramhün 
of Soopoorú in Vécrú-bhóómee, who died only a few years 
since, is said to have obtained the fruit of his worshipping 
the Nayikas. 


The Yükshüs are the servants of Koovérú, the god of 
riches, and fly through the world preserving the wealth of 
men. A number of stories, not worth detailing, principally 
referring to their wars or intrigues, are contained in the 
pooranús. In the form of meditation, Koovérú is described 
as a white man, having a hammer in his right hand. He ` 
is worshipped at the festival of the goddess Likshméé, and 
at all the other great festivals; but has no separate feast, 
image, nor temple. The Ramayúnú relates that Koovérú, 
by prayer to Brúmha, accompanied with religious auste- 
rities, obtained Lúnka, (Ceylon ;) the very mire of whose 
streets is gold. Here he reigned till Ravünü dispossessed 
him. ` Brimgha “also gave to this god the chariot Poosh- 
pükü; whith-had'the property of expansion, and of going 
wherever the chatsoteer wished. From Lünka, Koovérú 
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went to mount. Koilasú, where he is supposed to be at 
present. 


Pishachiis.—These messengers of the gods guard the 
sacred places, the resort of pilgrims. Sixty thousand are 
said to guard the, streams of the Ganges from the approach 
of the profane. 


The Goodghüküs, the Siddhüs, the Bhöötüs, and the 
Charúnis.—These are beings of inferior orders, residing 
with the gods as servants. 


There are several other orders of females, as the Yogi- 
ردق‎ Dakinéés, Kakinéés, Shakhinéés, Bhdotinéés, and 
Prétinéés, who wait upon Doorga or Shivú, as their 
attendants. All these also are worshipped at the great 
festivals. 
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CHAP. V. 


OF THE TERRESTRIAL GODS. 


۳ RÁ 


THE Hindoo celestial goddesses, it will be seen, are very 
few. There are no more indeed than three which can be 
considered as really distinct, and as holding a distinguished 
place among this class of Hindoo deities : these are Doorga, 
Súrúswútte, and Lúkshmée, Many of the others are 
different forms of Doorga; and Múnúsa, Shüshtöd, and 
Sheetüla, would have been placed among the terrestrial 
goddesses, but they do not seem to have had an earthly 
origin.—I now proceed to give an account of the terrestrial 
gods, some of whom are worshipped with more shew than 
any of the celestial deities. 


SECT. 1.—Kırishnü*. 


Avcorpine to the Shröö-Bhagüvütü, Múhabharútú, and 
other works, this god, a form of Vishnoo, was incarnate to 
destroy kings Shishoo-palü and Küngsü, and a number of 
giants, 


Krishnü was Horn at Mút'hoora; his father’s name was 
Vüsoo-dévü, a kehütriyü, and his mother’s Devükee; but 
Küngsü seeking to destroy him when an infant, his father 

The black. 

VOL, ۰ ce 
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fed to Vünda-vünü, and concealed him in the house of 
Núndú, a voishyü: hence he is sometimes called the son of 
Nündü. 


Many stories are recorded of Krishnú in the pooranús : 
in his infancy he 'deprived a giant of her breath, who had 
poisoped her breasts before she gave him suck ;—soon 
after he destroyed a carriage against which he hurt his foot, 
when laid by his nurse at the door to sleep *;—Núndú's 
wife, when looking into his mouth one day, had a surprising 
view of the three worlds, with Brümha, Vishnoo, and Shivü 
sitting on their thrones ;—at the age of eight years he took 
up mount Govürdhünü in his arms, and held it as an um- 
brella over the heads of the villagers and their cattle during 
a dreadful storm, with which the angry king of heaven was 
overwhelming them ;一 he created a number of cattle, and 
also of boys and girls, to replace those which Brümha had 
stolen from VEnda-vini ;一 he destroyed a large hydra, 
which had poisoned the waters of the Yümoona ;一 he 
seduced the wife of Ayúnú-ghoshú, a voishyü, and sported 
with 16,000 milk-maids in the wilderness of Vrindü ;—he 
next assumed four arms, destroyed Küngsü, and placed 
Kúngsú's father on the throne ;—after this he was engaged 
jn various quarrels, and had to combat with many formi- 
Mable enemies; which induced him to build a fort at Dwa- 
rúka, where he resided, and married two wives ;—he next 
joined the family of Yoodhisht’hirü in their war with the race 
of Dooryodhúnú ;—and, lastly, destroyed Shishoo-palü. He 
‚closed his life with an act worthy of such a character, by 


Y It is common for a Hindoo nurse to offer the breast to.a neighbour's 
child, when she happens to be on a visit. 

€ Mothers frequently lay their infants exposed to the rays of the aun tv 
sleep, after rubbing their breasts with oil. 
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Temples containing the images of Ramú, Lúkshmúnü, 
م8880‎ and Hünooman are erected in many parts of Bengal; 
and the worship of Ramü performed in them daily, 


> 


SECT. VH.—Choitúnyú a. 


) 
» 


Turs is the image of an almost naked mendicant, painted 
yellow. Some of the Hindoos believe, that amongst all 
the Hindoo incarnations there are four principal ones. 
The first, in the sútyú-yoogú, called the Shooklü-vürnü ® 
incarnation, was that of Unúntú; that in the tréta, the 
rúktú-vúrnú*, was the incarnation of Kopilú-dévú; that in 
the dwapúrú-yoogú, the Krishnú-vúrnú'; and the last, in 
the külee-yoogü, called péztú-vúrnú x, that of Choitúnyú. — 


According to the disciples of Choitúnyú, the founder of 
this sect, Üdwoitú, a voidikü bramhün, lived at Shanti- 
poorü about 400 years ago, Nityanündü, another leader, 
was born at Nüdäeya, a little before Choitúnyú. His 
father was a rarhééyi bramhún. -Choitúnyú's father, Jú- 

gunnat’hü-Mishrü, a voidikü bramhün, lived at Núdëëya ; 
his wife’s name was Shiichéé; their first son, Vishwúmb- 
húrú, embraced the profession of a dúndēč. The mother 
was advanced in years when Choitúnyú was born; ; the 
child continued three days without taking the breast, and 
the parents, not thinking it would live, putting it into a 


basl t, hung it on a tree near the house”... pat this time 


a The whe: “z The white. * The ام‎ ve, The be black. 


۲ The yellow, . 

* There are still many ER, of children being exposed. If a child 
appear unlikely to live, the parents consult an astrologer, who perhaps 
gives but small hopes of the sehild’s recoyery. , Voiragees and other men- 
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About a hundred years ago, another mam rose up in 
Bengal as the leader of a sect, whose dress, of many 
colours, is said to be so heavy that two or three people can 
scarcely carry it. This and his string of beads are preserv- 
ed as relics at Ghoshparú, where he continued five years, 
and died at the house of Rami+Shirinti-Paliy 8 shöödrú 
of the Súd-gopú cast, to whom he communicated his super- ` 
natural powers; and who, after the death of this perro 6665, 
began to teach the doctrine of a constant ine , and 
that God then dwelt in him. He persuaded many hat he 
could cure the leprosy, and other diseases; and preached 
the doctrines of Choitúnyú, imitating him in conforming, 
for convenience sake, to many of the superstitions of the 
Hindoos. He also gave a new initiating incantation to his 
followers*, who, of whatever cast, ate together privately. 
Vast multitudes joined this man, both Müsülmans and 
Hindoos; and carried him presents, eating together once 
or twice a year. By this means, from a state of deep 
parany he bo rich, and his son now lives i in zen 

A number of Ramú-Shúrúnú's disciples a be to sihis 
son n ; others follow Shivú-Ramú and some others 

e old man's disciples, who pretend to have received 

a er of their master to cure diseases, &c. Though 
part of the father’s followers have thus apostatized, Doolalü 
pretends that he has now a ee ی زوین«‎ 
be ta جر‎ Aue u im > ges he Pal init 





